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is prepared to regard Christianity as already too committed to tradi-

tions of imperialism and colonialism, and the other half seems often

to regard the shadow of totalitarianism as long and broad enough to

obscure God’s eschatological politics, and to charge whose who differ

either with illusions or ill-will?

There will be those at Evanston who will find it difficult to under-

stand eschatological analysis in other than Biblical vocabulary and

those who have become impatient with eschatalogical analysis because

they have not considered the possibility that Biblical insights are not

limited to Biblical vocabulary. There will be those at Evanston who

will be impatient of the painstaking specialized knowledge and ex-

perience essential to the accurate grasp of the difficult concrete prob-

lems raised by the Assembly topics and who will be inclined to feel

that the essential responsibility of the conference is with a theologi-

cal formulation of the central theme. On the other hand, there will

be those who will be impatient of theological analysis, who strangely

enough are not uncongenial to technical analysis in other fields but

who have allowed themselves to believe that theology is for profes-

sionals on the periphery and certainly not for them.

These tensions are not new in ecumenical assemblies. They may

be aggravated, however, by the peculiar climate of American ways

of organizing and publicizing such a meeting. And these American

habits could be aggravated by the circumstance that an assembly of

the World Council of Churches is new to the United States. On the

other hand, there is a very real promise that whatever may be the

difficulties and disappointments arising within the Assembly itself,

its meeting in the United States may go a long way toward lifting the

Churches of this country to a deeper comprehension of “the great

new fact of our age," the ecumenical movement. Surely no nation

is more sorely in need of the transforming power of a new birth of

freedom which lies within the eschatological politics of the Christian

hope.

The problems confronting and surrounding the Assembly by no

means obscure its prospects. The problems and prospects before

the gathering both contribute to the crucial significance of its assem-

bling and of its deliberations. Indeed the Assembly is a moving and

serious response of hope to “the one great hope that is all the time

burning in us and compelling us to cherish a multitude of hopes for

man in his temporal history and temporal concerns. All such deeds
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of hope are indeed perishable. . . . But in the light of that hope we
can make our own testimony to the truth that to God belongs not

only our past and our present, but also our future” (The Second Ad-
visory Commission’s Report on the Theme).

Paul L. Lehmann

“Into the Region of Wonder”

GILBERT HIGHET observed recently that “the wise scientist

always makes his way through the realm of law into the re-

gion of wonder.” Should not the wise theologian do the

same? Hard facts and eternal laws and singular truths, whether dog-

matically or existentially conceived, can never quite contain the “un-

searchable riches of Christ.” Should not, then, even the theologian

at last surrender all pride of knowledge and, in humility and rever-

ence, enter into “the fellowship of the mystery, which from the be-

ginning of the world hath been hid in God”?

This issue of Theology Today begins with a call to wondering
pilgrimage by a Christian poet and theologian from China:

“A new Jerusalem we seek,

Realm of unchanging light.”

As a declaration of hope and a challenge to action, the hymn is espe-

cially appropriate as the World Council of Churches gathers at Ev-

anston to consider the theme—“Christ the Hope of the World.” The
late Dr. Timothy T’ingfang Lew, author of the hymn, was one of

the best-loved saints of the Christian Church in China. His gentle

leadership in the ecumenical movement is characterized by his own
memorable phrase, “Let us agree to differ, but resolve to love.”

Surprisingly enough, there is also something of a movement out of

the “realm of law into the region of wonder” in the hitherto highly

technical and critical field of New Testament scholarship, as can be

seen in John Wick Bowman’s lucid survey, “From Schweitzer to

Bultmann.” The liberal “Jesus of history”—once confidently ex-

posed by the critics as only a somewhat heretical Rabbi—is no more.

Schweitzer’s rediscovery of eschatology recovered for New Testament
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studies the Messiah and Lord of history. Bowman’s analysis of the

conflicting currents in New Testament studies, together with his own
forthright championship of Biblical (or Prophetic) Realism, make

this article unusually pertinent background reading on the Evanston

theme.

John Wick Bowman is the distinguished Robert Dollar Professor

of New Testament Interpretation at San Francisco Theological Semi-

nary. He is familiar to readers not only for his contributions to The-

ology Today, but for his well-known books, including The Intention

of Jesus (1943) and The Religion of Maturity (1948).

In “A Theology of Involvement,” E. L. Allen reminds us that won-

der is no substitute for commitment. ‘‘Religious expression is bound

to the concrete situation,” he says, quoting Martin Buber, and he

adds, “he who makes any statement about God must be prepared to

face the challenge: What difference does it make to your life that you

speak thus of him?” Such an existential emphasis is a good balance

to too much concentration on eschatological mysteries. Allen’s arti-

cle, therefore, is most timely: a practical illustration of how a theol-

ogy of involvement works, with particular reference to the doctrines

of creation, providence, resurrection, the Church, and God’s own
involvement with the world.

E. L. Allen is head of the Department of Divinity, King’s College,

Newcastle-upon-Tyne. A regular contributor to the Hihbert Jour-

nal on the subject of current theological literature, he has recently

published a number of informative booklets summarizing the posi-

tions of various modern theologians, such as Barth, Brunner, Nie-

buhr, Tillich, and others.

Peculiarly appropriate to the theme of this editorial is the poem,

“Theologies,” by Nathaniel Micklem, the recently retired Principal

of Mansfield College (Congregational), Oxford, and now guest pro-

fessor at the Vanderbilt University School of Religion, Nashville,

Tennessee. It was submitted “with some hesitation” by Dr. Mick-

lem, but happily received as an unusually apt description of the way

“into the region of wonder”:

“Not that his eyes can bear Truth’s very sight,

But that her saving beams have set his thoughts alight.”
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The thesis of Dr. Schattenmann’s article, “The Little Apocalypse
of the Synoptics and the First Epistle of Peter,” is deliberately pro-
vocative, and may be opposed by some. His argument that the si-

lences of I Peter are a sufficient basis for purging Mark 13 of elements
which, in his opinion, are not original, is not altogether convincing,
but Theology Today welcomes the opportunity to publish the study
as an aspect of eschatological thinking now going on in the Evangeli-
cal Lutheran Church of Germany. It is a condensation of a lecture
delivered at an ecumenical conference of the Evangelical Academy
in Tutzing, Bavaria, in late 1953.

The author, Pastor Johannes Schattenmann, has been minister of
the parish of Solln, a suburb of Munich, since 1936. He spent two
years (1927-29) at Union Theological Seminary, New York, as grad-
uate fellow and Assistant in Christian Ethics, and in 1929 was
awarded the degree of Doctor of Theology at Union. It is particu-
larly gratifying to find such an exegetical study coming from the
parish ministry, for the theological responsibility of the Church has
been carried on too exclusively by theological faculties. The trans-
lation is by Dr. Schattenmann s daughter, Ingeborg, now visiting in
the United States.

Lest it be concluded from the current spate of eschatological stud-
ies that man’s only hope is “at the end,” Canon F. W. Dillistone’s

“The Recovery of the Doctrine of Justification by Faith” turns the
attention of the anxious to a firm and present truth: “Christ receiv-
eth sinful men. Against the background of a psychological analysis

of our times, he makes the doctrine take on new relevance. Man has
failed in his attempt to justify himself, whether through the self-

affirmations of the existentialists, or the self-sublimations of the Com-
munists and Nazis. The end is still despair and meaninglessness.
There is only one hope: “The man who can never gain acceptance
through being justified by the higher self or by the social collective
is finally justified by the God who accepts even the sinner and the
doubter.”

F. W. Dillistone, whose treatment gives new dimensions to this

central doctrine of the reformation, is Canon of Liverpool Cathedral,
and an Associate Editor of Theology Today. He has held profes-

sorships at Wycliffe College in Toronto, and at the Episcopal Theo-
logical Seminary, Cambridge, Mass. The latest of his many signifi-
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cant contributions to theological literature is The Structure of the

Divine Society (1951).

In comparison with the Anglican communion, so ably represented

by Canon Dillistone, the Reformed Churches have been, some think,

liturgically sluggish, and therefore reluctant to move beyond law

‘•into the realm of wonder." We have been commended for our

theological scholarship, observes James H. Nichols in The Li urgi

cal Tradition of the Reformed Churches,” and for our preaching,

and our active sense of social responsibility. But w o,
j*

’

"was ever converted to a Presbyterian or Congregational Church y

the expressiveness and reverence of our common worship? His

article is an appeal for the rediscovery of the liturgical riches of

Reformed heritage—riches from which once even Ang leans wer

not ashamed to borrow, but which we have neglected to our impov-

Tames H. Nichols speaks as a Presbyterian minister and a historian.

Since 1943 he has been Professor of the History of Christianity in the

Federated Theological Faculty of the University of Chicago. He is

co-editor of the Journal of Religion, and is the author of Primer for

Protestants (1947) and Democracy and the Churches (1951).

“Christ and Ingeld" by Roland M. Frye reaches back beyond the

Reformation into the heroic age of Christian expansion to deal with

an ever-recurring question: how can the Christian faith win a pagan

culture without compromising the faith or destroying the culture?

It was done once, triumphantly, by the early missionaries to pagan

and barbaric England. The secret, says Dr. Frye, quoting the Ven-

erable Bede, was "the apostolic rule” of conversion: begin with

milk, not meat.” Today we, like Columba and Augustine and

Aidan, are likewise facing a non-Christian culture with the faith,

and the manner of approach so successfully employed by them might

well have its lessons for us.

In his article, Dr. Roland M. Frye, of the Department of English,

Emory University in Georgia, traces the history of the missionary

impact of Christianity on pagan Britain as revealed in the gradua

transformation of Old English literature. His doctoral studies at

Princeton University on religious elements in Shakespeare, coupled

with a year of further study at Princeton Theological Seminary,
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uniquely qualify him to trace the theological implications of literary

trends.

In “Freedom, Truth, and Commitment in the Christian College,”

Harold Durfee addresses himself to one of the major issues of the

day, the problem of freedom of thought and inquiry. Which is the

better guarantee of free inquiry, he asks, the Christian school, or the

secular institution? It is widely supposed that Christian commit-

ment shackles the free search for truth, and only the secular school

is free. But Professor Durfee pricks the bubble of that illusion.

It is commitment which makes objectivity possible, he declares.

“Unless truth has an ontological reference which is more than human

sense experience or usefulness, the freedom of science is but the mo-

mentary tolerance of an optimistic age.” Only “if truth is grounded

in the very power of being” is there no right to suppress truth, and

only in proportion as men are “faithful to the One who makes all

free” is there real freedom of speech and thought and inquiry.

Writing from a key chair in a Christian college, “the throne-room

of intellectual and academic freedom,” as he calls it, Professor Har-

old A. Durfee’s article is a careful, thoughtful approach to a basic

problem. The author is chairman of the Department of Philosophy

at Park College, Parkville, Missouri.

From one of the greatest secular universities of the land there came

this year another no less insistent emphasis on freedom. Columbia

University, in New York, took as the theme of its bicentennial cele-

bration, “Man’s right to knowledge, and the free use thereof. One

of the major addresses given in connection with the celebration was

the speech of John A. Mackay, Moderator (1953-54) of the Presby-

terian Church, U. S. A., and Chairman of the Editorial Council of

Theology Today, on the subject, “New Frontiers in the Life of the

Church,” which is published here as the concluding article of this

issue. Taking the word “frontier” in its two senses of “beyondness”

and “embattledness,” Dr. Mackay issues a moving call to an embattled

Church in a hostile world to march once more beyond the old fron-

tiers into new frontiers of human renewal, ecumenical action, and

prophetic responsibility. His is more than a defense of freedom

against the “faceless, nameless, and immune” informer. Righteous-

ness,” he reminds us, “is a more basic concept than security.

Samuel H. Moffett
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